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. Introduction

Disintegration of the Soviet Union and formation méw
independent states gave further impulse to theegs®ms of
national and cultural revival, which have startedlate 80-s.
Reanimation of traditions has been observed in simo
everywhere: from state and national identity, aeltuand
religions up to various sorts of ethnic, clan, aredjional
peculiarities. The resurrection of traditionalipati and
Islamization has characterized development of @emsia in
the post-soviet era.

Islam is one of the elements of the Kyrgyz identity well as
the language, belonging to clan, state, commowotst destiny
and territory. Reference to Islam is especiallyidalpwithin the
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frames of revival of the Kyrgyz national environrhemass
revert to historical roots and moral values. Islampart of
historical memory of the people. Reislamization ngenot just
the revival of Islam but also the emergence ofribe Islamic
trends.

However, retraditionalization doesn‘t mean demoiation
and should not be considered as the movement backds the
pre-soviet era. On the contrary, the revival ofestaational and
cultural identity becomes of positive meaning aseflects a
deep process ahead.

Cultural revival with a strong religious componeas
determinative in the resurrection of traditionaliaa processes,
the analysis of the modern religious situation &mel role of
Islamic factor in the post-soviet development ofrd§yzstan,
will be the subject of this article.

1. Restoration of cultural traditions

As a country of a rich historical tradition thattels to many
thousand years back, Soviet and present-day Kyw@yzs
remains a traditional society, where tradition playleading role
in society development. Like in any other develgpaountry,
traditional and modern, old and new here are styonterlaced,
SO sometimes it is hard to say where one beginstladther
ends. People seem to live in the two worlds, th& pad the

present. Social relations are regulated by traitiand customs.
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Society is based on a group, a big collective, tociv each
individual is subject to. Dependence on a clan emimunity
cultivates collective orientations or identity aadvish and an
obligation to support existing social relatibns

Of course, Kyrgyzstan, as the other post-sovidestas not
traditional in the strict sense of the word, astefar the reason
that the former USSR was quite competitive with thedern
developed countries, especially in regard to statsdeof
education, science, health care, art and literatBrg Soviet
society mechanisms of development were based ditidrzal in
content and social (collective) in form values. Td@mmunist
regime was a mobilized regime that tried to esshbdilternative
to capitalism forms of human activities. It rejettahe
mechanisms of private property, social inequalityarket,
competition etc, but replaced them with the padtideological
methods of people mobilization: class and ideolalgi@alues,
political myths, and repressions. However, poténtiaf a
system, based only on the politico-ideological nagtdms of
people mobilization, are pretty limited. Thereforagll
undertaken in 50-80-s attempts of modernizatioretailed, as
they couldn‘t change the fundamental principlethefsystem.

Transition to market economy and integration irfte torld
community contradict a usual world picture of theajon
population, their original cultural values. Incriees

! Muhaev R.T. “Politologia” (Politology). M., 1998, 318.
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confrontation between cultural values, really fumming in the
society, and social relations, forming on a newkaiaoriented
base, leads to the discomfort of broad masses pélaton,
causes their negative attitude towards reforms.t Thawvhy,
reforming of the post-soviet Kyrgyz society reqsire
establishment of the new basis and superstructuye b
transformation and evolutionary overcoming the pmes ones,

as well as success of reforming depends on settienfethe
social-cultural contradictions.

Tied to the past and leaning towards an uncerigturd, the
new Central Asian states find that they must restommitment
to the absolute value of human dignity, when theolidgy of
Marxist idealism are seemingly being replaced haesh, self-
interested and self-serving consumerist materialisnported
from the West. The promises of the Soviet socialigra hopes
and expectations for the better future, where thdtebe no
“exploitation of man by man”, are now being replhdsy the
doctrine of individualist determination and sell&ace, a tenet
that the principle of economy lies at the base h# social
structure.

In these conditions, initiated in 1995 by the Rtest of the
Kyrgyz Republic, Askar Akaev, celebration of the 0
Anniversary of the Kyrgyz heroic epos “Manas” wasappeal
to the great historical past and an attempt tobéstaa national
ideology.



The epos “Manas” is a genuine epic creation ofKgegyz
people, which volume 20 times exceeds both Gredkdl
(15693 lines) and “Odyssey” (12110 lines). OriginalManas”
was handed from one man to another orally but watew
down in the beginning of the century.

The epos “Manas” was named after its main hero lana
Kyrgyz legendary khan-Hercules, who led the Kyrggople in
their struggle against foreign invaders. The epdiects not just
historic events, but also all sides of human ab#isj social,
economic, political situation, struggle for indedence,
relations with other states. The epos widely pgsgrthe life,
goodness and evil, friendship and humanism, lovédmeland,
care for people’s well being. It describes main aletisive
events of the Kyrgyz history from ancient timeg tile 18"
century. The epos was undoubtedly influenced byifsognt
events of the history of common Turkic ancestdns: gjowerful
state of Huns, the Great Turkic Khaganate, the Khate of the
Yenisei Kyrgyz, the State of Karakhanids etc, teeolt feats of
historical figures Mode Shanyu (Ogus-Khan), Bar&;B&uur-
Khan and others. The emphasis was made on thegtestiof
the struggle of the Kyrgyz for independence agaikata-
Kytays (Kidans) and Mongols, Kalmaks and Manchjurke
period of the epos completion coincides with thel eh the
struggle (17-18ths centuries).

The epos “Manas” is the subject of the Kyrgyz naigoride,

the peak of their spiritual life, which they inhted from their
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ancestors. The epos praises common for all pecgliges of
social justice, honesty, humanism, love and tolegait is also a
boundless source of the richness and expressiverfesise
Kyrgyz language. “Today when Kyrgyzstan is on treywf its
own development, the epos “Manas” became the symbol
unity and spiritual revival of the Kyrgyz nationsiculture,
national dignity and self-consciousnéss*

The Kyrgyz and Kazakh were the last among Centsaaids
to adopt Islam as an official religion. Islam ditineplace pre-
Islamic believes, on the contrary, there was a gfeac
interpenetration and adaptation of various cultaystems, later
Mongol ideologies, and Islam that had led to foioratof
syncretistic culture. Syncretism of different cu#tuideologies
with the most viable ancient Turkic believes, |#n@ cultural
foundation of the traditional mode of life of Kyrggociety.

Esteem of ancestors, shamanism, tengrianism (worehi
heaven), fetishism, totemism, and spiritualism weoexisted
with  Zoroastrianism, Buddhism, Christianity, Judajs
Manichaeanism for thousand years before arrivédlam.

Still today the Kyrgyz retain very much of theirepislamic
believes and traditions. Spiritualism as beliefspirit of dead
ancestors grbak) is very popular among the Kyrgyz. They
believe thatarbak, accompanying living, protect them against

2 See: The Kyrgyz Republic President’s Degree opaniag and celebrating
the 1000th Anniversary of the Epos MANAS, June 1992
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spiteful people. As a consequence is a speciakce$pr graves.
The Kyrgyz used to build monumental mausoleuisnbez)
for their most favorite relatives, intimates anddes. Among
them areManas kumbez (Mausoleum of Manas hero) in Talas,
mausoleums in Osh, Uzgen, Safid-Bulan, Arslan-bisbyk-
Kul, and Chui etc. Many people wear talismans wittiden
inside suras from Quran, which they believe, magrduhem
from evil eye. Origins of many Kyrgyz tribes areupd up with
animals: deer, wolf etc.

The Kyrgyz particularly honoumazars, holy places, where
people pilgrimage and sacrificklazars usually include objects
of nature, mausoleums, and cemeteries. Historicatlyzars
substituted mosques for nomadic Kyrgyz. Pilgrimémy@raves
of saints has recently sharply increased.

The patriarchal social relations, combined with titenadic
life style, have been reflected in household andy die.
Family traditions, accumulated the wisdom of maagerations,
have been preserved until today. The high morasramnifested
in the respect for elder people and the readinesprdvide
possible assistance to a relative or a neighbdortune and
misfortune. The Kyrgyz hospitality, when the hostynsacrifice
the last of his sheep in honor of a casual guéstinduishes the
Kyrgyz today. Games, rope pulling, song competgicamd
horse racing take place at all big celebrationsirigusummer
pasture in the mountaingailoo) present Kyrgyzs pitcbooz ui
(Kyrgyz house-tent), drinkkymyz, bozo, jarma (Kyrgyz
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traditional drinks), herd sheep the same way as Hmeestors
did long time ago.

One of the most interesting places of any Kyrgyw ¢$
bazaar. In bazaar one can gets a concrete sense afaily
contact of modernity with tradition. In bazaar theerchants
smile and offer goods, fruits, vegetables in theesavay as their
predecessors offered and smiled many centuries ago.
Handicrafts as well as modern techniques and fasbie
clothes are found here. In bazaar the contrast dsstwihe
traditional and the modern is the most obvious,thatcontrast
can be found everywhere in Kyrgyzstan.

One of the pre-Islamic popular people’s festivalsruz, has
been announced an official day off of independewytglzstan.
Nooruz is a holiday of Zoroastrian origin. It welcomesisg on
21% of March, the Day of Vernal Equinox, marking the
beginning of a new year.

Several measures have been taken to preserve atultur
traditions and heritage of the Kyrgyz. The law at@ulture, the
Presidential Decree on “Madaniyat” (“Culture”) Pram, the
Concept on Madaniyat State Program of Development a
Preservation of Culture and Art for 1997-2000, Ha=en
passed. The Kyrgyz Ministry of Justice has registered 28

% National Human Development Report for the KyrgyspRblic 1999,

Chapter IV: Social aspects of Development, Educadiod culture.
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national cultural centers of ethnic minorities, ily in
Kyrgyzstar.

Traditional culture of the peoples of Central Assa the
synthesis of originally Turkic and Iranian elemenégcient
Turkic culture, first of all, was affected by angieeastern
Iranian culture Zoroastrianism. “Turkisms” as a totdl
phenomenon are mainly connected to the nomadic rabtie
and cattle breeding, “Iranisms” - to oasis, farmangd cities.
Historical interaction and inter-enrichment of twaltures of
Turkic and Iranian peoples make it is hard to discavhich of
the two components is primary and secondary as agelheir
correlation in the culture.

If we refer to the tradition of food in two cultwaeve will see
some differences between Turkic and Iranian speajeoples.
Islamic custom of funeral repast had been transédrin both
Turkic and Iranian cultures. For example, the Tarkas an
ancient Turkic tradition to slaughter cattle atdwad. As more
food (and meat) is eaten at funeral is as bettethi® soul of
deceased. Settled Uzbek, Tajik, Persian, based ramah
culture, didn‘t have such a meat tradition. Ondbaetrary, their
food were only vegetable dishes as well as the eurabfood
and commemoration repasts were much less. Bedloee, was

* Namatbaeva T. “Democratic Kyrgyzstan: What liesad?”/ Central Asia:
Conflict, Resolution, and Change, Section Two, €efur Political and

Strategic Studies, December 1995.
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a strict ban to prepare food in the house of depavtithin 3
days since the death. The ban was explained bgaheeption
of sacral uncleanness of the dead body, which veaieastrian
originally. During the Soviet desacralization caditional pre-
Islamic customs, struggle of Muslim clergy for gatius
“cleanness” of customs in order to bring them tmfoomity
with the norms of classical Islam intensified. Imamber of
cities they persuaded people from slaughterindecattfunerals,
which started to be hold with praying onlpksakals (old
people, “white beard”) protested this innovationsisting on
implementation of the ritual according to the laflaancestors.

In Islam slaughtering cattle is not prohibited ahdral or
latter commemoration repasts. It is said that sotildead will
be saved by prayers and fed with them. But mostld¥ig|
prohibiting to slaughter cattle, refer not to Korhaot to the
Iranian idea of invisible blood of the dead in hizuse, by this
spreading the idea out. Muslim clergy were veryivactn
propagation of this belief without thinking of ilsanian origin.
As well as they were not always able to set lirbgsveen Islam
and traditional believes and custdms

Researches have proved the fact that Islam in @lefsia is
mostly concentrated in domestic life and therefaralled it
“‘domestic Islam”. “Domestic Islam” is Islam thatvery much

® Berdyev M. “Ocherki po Islamskoi kulture Turkmetaisa” (Essays on

Islamic culture of Turkmenistan)/ Central Asia aaucasus, 1997, # 12.
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“diluted” by pre-Islamic believes, or, on the camir, so it
depends on the extent of the people Islamiz&titBomestic
Islam” involves customs, norms of behavior in doticesfe,

prescribed by Islam,hariat and aat (“habit, custom”, pre-
Islamic system of customs and rules of behaviogmfman's
birth till his death. In people’s consciousness Mss the one
who lives according to this scenario.

Orozo Ait, the end of Muslim fast in the holy month of
Ramadan, an&urman Ait, the end of pilgrimage to Mecca and
Muslim holiday of sacrifice, became official holyaof post-
soviet Kyrgyzstan. Presently, more people obse@r®zo,
Muslim fast in Ramadan, especially in rural arearenchildren
are being involvedOrozo Ait is also considered the Day of
remembrance. In this day people visit graves oirtdead
relatives, invite Mullah and pray.

The first years of independence were marked bytdeba the
Kyrgyz ParliamentJogorku Kenesh, on the restoration of an old
Kyrgyz custom of polygamy. Restoration of that ouost of
ancestors was explained by the necessity to follduslim
traditions and to increase the number of the Kyrgize law
didn‘t pass as it wasn’'t supported by the most tepu
Moreover, within developing the Constitution thesus to
“adhere to moral values of Islam” was also raised.

6 Same.
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Despite high level of literacy and education mdskMaoslims
of Kyrgyzstan practically don‘t know the basic astiof Islam:
Shahadah (telling a basic formula of Islam), a five-timesaper
a day, a fast in the month of Ramad@akat (deduction in
favour of paupers) an#iajj (pilgrimage). These are norms of
religiousness at an individual level and people idllow them
don’t amount to more than one among one hundredtsadti
Central Asia. It is much less than the number obpbe
considering themselves Muslims. Thus, pursuingfitreeduties
doesn‘t reflect the religiousness of Muslims in CanAsia.
Most of Muslims of Central Asia adhere to rituadesiof Islam.
Nevertheless, adherence to Islamic rituals in MNorth
Kyrgyzstan is not that strict than in the South aeeyhboring
Uzbekistan and Tajikistan.

Circumcision, marriage and funeral are of the nvémals,
implemented by the all Muslim population of Kyrgtess. These
rituals were not even hidden in Soviet times aspbpulation
considered them as national customs.

According to accepted classification in the Soviet
ethnography, all rituals are divided into calendad family
rituals. Family rituals consists of three largeuait cycles:
children's, marital and funeral. These cycles replaone
another, fixing the most important in social seasents in life
of an individual.

Circumcision, or SQunettee Toi, is of children's customs,

dedicated to the important event in life of boy-ma@he holiday
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symbolizes joining Muslim community. To celebrate
circumcision is a duty of every Muslim. In this senit doesn’t
mean just the fact of circumcision, but has a widercial
meaning towards not only boy but also his paret&debration
of circumcision is a duty before society and comityurit is of
especial importance for his father and even eldae mrelatives
grandfather and great grandfather.

In post-soviet KyrgyzstamNike, Muslim wedding, became
popular among young coupleblike is an Islamic tradition,
sanctifying establishment of a new family. Invitédullah
contracts marriage according to the norms farist. Within
research study on the subject of “purchased matidgith
paying kalym) the students of the five Central Asian republics
were asked a question: How many marriages do ymk tire
contracted with invitation of Mullah? According te answers
the percentage of Muslim marriages was estimatefiki$tan —
86.5%, Uzbekistan — 84.8%, Turkmenistan — 80.1%gi&stan
70.3%, Kazakhstan — 32.4%80, the highest rates are observed
in Tajikistan, Uzbekistan, and Turkmenistan. Kaza#ih has
the least percentage of traditional marriages. gkifyrgyzstan
it is very close to Tajikistan, Uzbekistan, and Kroenistan.
Herewith, it is worthy to note that the frequendy Nike in
Southern Kyrgyzstan is much higher than in the Nowhere

" Berdyev M. “Ocherki po Islamskoi kulture Turkmetaisa” (Essays on

Islamic culture of Turkmenistan)/ Central Asia aaucasus, 1997, # 12.
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much more people practice secular marriage as @t re$
developed city culture. Another distinctive featwkthe last
years is the revival of a tradition of early magea mainly
caused by the decrease in the prestige of havirtggher
education as many other factors.

Nike is usually followed by organization dioi (large feasts
on the occasion of merry events). As in the castuoditee Toi,
wedding Toi is of big social importance. Many people are
invited. The most of them are relatives and frienfidride‘s
and bridegroom’s parents. Not to invite a relatorea friend
may cause offence. Therefore, the both sides’ paregy to
settle many details of traditional ceremonies (pawtrfor bride
kalym, exchange of clothkyit, bride dowry sp etc) and ofToi
celebration (cattle slaughter, number of guestshedi etc) in
advance. The most respectable guests are usuaéy gpecial
gifts.

All Muslims and even those who are not consideedeé
good ones followjanaza, funeral as per Muslim norms. It is a
very important social event, where many peoplesecand a lot
of cattle are slaughtered. Right after farewellhvilte deceased
people are invited to have a meal. As more theyseas better
for deceased

A distinctive feature of the Kyrgyz is incrediblergerosity
within celebrations ofsh (1-year commemoration) ariai that

8 See above about traditional food of Turkic people.
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is usually explained by following Muslim tradition©n the
other hand, members of the family have to demotestitzeir
new social status to all people they daily commateicNot to
entertain guests is shame and people prefer tmigetiebts and
even ruin themselves to keep customs. Traditioasaarstrong
that none can avoid to keep on following them atribk of his
good name

Telling about high expenditures, researches usdatlyet to
mention profits that any celebration brings. Inlitgany family
event includes definite losses and profits. Forhsegents all
guests bring gifts or money to compensate the fésnil
expenses. All money is carefully recorded. Latertbm family
has to return the money or gift of equivalent dosthe guests
when they have their own celebration.

Outstanding of all Kyrgyz traditions is a traditiar bride
kidnapping. The practice was outlawed during thei&oera,
and remains illegal under the Kyrgyz criminal co@enviction
carries a prison term of up to seven years. Negkss,
kidnapping has surged since Kyrgyzstan declaredpeddence
in 1991, largely because it is seen as a Kyrgymrall identity
marker that was denied the Kyrgyz by Soviet rule.

Historically, the rituals associated with bride rkgbping were
very much different. The severe climate and lifestpandated

° Abashin S. “Vopreki “zdravomu smyslu”? (Regardlesécommon

sense”?)/ Vostok, 1997, # 5.
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capable and equal male-female partnerships. Nonideligvas

authentically democratic and feminist, men and worseught
partners who could provide an above average chdoce
survival.

When a man decided to marry a woman he first aslexd
father permission to challenge the woman to a hoase. The
woman received a fifteen-second start and a theekher whip
to beat off the man. The man followed the woman grfae
could catch her and kiss her despite her use ofnthip and
while on horse back, only then the man would whe“tight” to
ask for her hand in marriage.

Today, the tradition has been corrupted. Bride &mhing
often occurs when a man, 18 to 25 years old, decidge time to
marry. If the man has no one in mind, he may skatching the
streets of the village until he can find some attve woman.
When he finds the woman, he will stop the car dadrap” her,
taking her by force, or by tricking her, into thehicle.

In most cases, the man's family may already hasla f
wedding preparation at home waiting for a “new étidHe
might bring her to a large feast with his familydawillage
elders, and once she crosses the threshold, testoldman in
the man’s family pujooluk, or scarf, on her head. The moment
when the veil is placed over her head is considéexdto be
married. Still others claim that she is marrieghe spends one
night at her “husband‘s” home. Often the woman fraid to

reject the marriage because her family may consiber a
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dishonor. In such cases, if she rejects the mariag sometimes
happens, she will not be allowed to come back h#o own
home or village again.

In other cases, especially in the capital city ahRek,
kidnapping occurs with the full consent of the worend her
family. Usually, in such instances, the man andwibean agree
about date and time. Staged kidnappings, with thesent of
both parties, seems to be the exception rather thamule in
Kyrgyzstan. However, there is no statistics congaeon the
actual number of kidnappings. According to by Ms. M.
Handrahan’, when the Kyrgyz people were asked to name
Kyrgyz local traditions, one out of ten respondeatswered
that bride kidnapping is one of their traditibhs

9 Handrahan L.M. is director of the Finvola Groughuman rights and
gender consultancy. She is completing her dissentat/nderstanding
Implications and Impacts of Gendered Ethnicity om€olidating
Democracy: The Case Study of Central Asia’s Kyrtpasat the Gender
Institute of the London School of Economics andtiRal Sciencel.M.
Handrahan has spent two years living and workingumnan rights and
gender issues in Kyrgyzstan.

" Handrahan L.M. “International Human Rights Law d@rtitle Kidnapping

in Kyrgyzstan”, Parts I, I, 24 January-1 Februaépo.
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1. lslamic Renaissance and | slamism

Islam is the defining feature of the native soeietof Central
Asia. It is not just a creed or a system of thelalgoeliefs but a
way of life. It is not a religion that exists oritythe hearts of the
believers; it is also the fabric of civilization.slam is
contemporary life and the direction of the futude. the
agricultural valleys of Central Asia the call ofanic heritage is
the strongest. In the large urban areas and tdi@s is a shared
commitment to the past. In Kyrgyzstan‘s mountais&rnh is
tradition and heritage, a mode of life rather thaget of laws.

Whatever it is strong or weak, Islam is manifestedthe
social order, the family structure, and the acadmanons of
interpersonal behavior. Central Asia is basicalynservative;
the appeal of revolutionary doctrines, whether o tslamic
variety, the Marxist variety, or any other, is stiong in Central
Asia®?.

Islam remains one of the main factors of confesdionltural
identification of the Central Asian States. Undke tSoviets
such identification existed non-officially. Offidig national
tradition was considered separately from religiong. Today,
dual self-identity “Kyrgyz-Muslim” has been fullyestored and

12 Gregory Gleason “The Central Asian States: Distiogendependence”,
Westview Press, 1997. P.170-171.
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sounds naturally. In the middle of 90-s 95 % of Kwgyz
considered themselves Musliths

Islamic renaissance, started in Gorbachev's peikatrand
intensified in 90-s, was not just revival but reatmn of “full
Islam value”, reconstruction of its natural shaeealization of
its non-legal religious and public structures.

Despite the campaign of atheization, undertaken thoy
Soviets, Muslims of Central Asia remained MuslirEsen in
the Soviet era Islam was a regulator of socialtieia and
affected social consciousness. Of course, in @sg eve can talk
about so-called “domestic Islam”, norms of tradiag
authorized bylsariat domestic behavior, and family relations.

At the same time, “high” dogmatic Islam was destahythe
system of religious education of Islam was annibda Muslim
community was bereaved of mosques; the most iotabé
Islamic clergy, the carrier of religious culturedamaditions, was
liquidated. Islamic reforming that tremendously radvahead
Muslim community in Arabic countries, Iran etc. tands
modernization didn‘t take place in Turkestan. Airdally, Islam
was deprived of the right to participate in theijdl life of the
society. As a result Soviet Central Asian Islam dmee
“defective” compared with Islam of the Middle Eastth which
it was organically connected.

13 Sultangalieva A.K. “Islam v Kazakstane. Istorigéichnost’, obshestvo.”

(Islam in Kazakhstan. History, ethnicity, society3)maty, 1998, P. 63.
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The following basic features can characterize Igtam

renaissance in Kyrgyzstan and the rest of Centsa:A

Sharp increase in the number of people,
considering themselves Muslims;

Sizable increase in the number of mosques and
theological institutions as well as the number of
visitors, students and listeners of Islamic
institutions;

Recognition of religious Muslim holidays as

official holidays of Kyrgyzstan;

Legal distribution of Islamic literature through

mass media (publications, TV and radio

broadcasting);

Enlargement of international contacts with Muslim

states;  participation of Kyrgyzstan into

international Islamic organizations (OIC, ECO etc);

Establishment and activity of Islamic political

movements

Actually up to 1993 Muslims of Kyrgyzstan didn‘tvetheir

own religious authorities and submitted to the MudReligious

Board for Central Asia and Kazakhstan (Russian ealiition
SADUM), situated in Tashkent city. Until 1991 thewvas not a
single Islamic institution in the republic. If sooree desired to

acquire Islamic knowledge he had to go to Uzbekistehere
there was the biggest medrese Miri ‘Arab in Buklana
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Gradually Muftiyat (the Muslim Religious Board) of the
Kyrgyz Republic became independent as well as tBplri
Boards of Muslims were established in every oblBszens of
religious institutions of secondary and higher edon have
been opened for recent several yeltedrese (Islamic school),
Islamic Institute, Theological Faculty in Osh Stataiversity
etc.

The majority of the Kyrgyz, Kazakh, Turkmen, Taji&nd
Uzbek are the followers of the most liberal Han8thool
(mazhab) in Islam. Sufism played a great role in history of
Muslim Central Asia. Sufis were the ideologistsigihmization
of local population. Sufi missions of Nagshbandiyasawiyah,
Qadiriyah brotherhoods were dispatched to nomadsn fr
settlements and cities of Maverannahr. Sufis wéee lasic
carriers and interpreters of Muslim rules and tgudhis fact
caused the existence of local forms of Islam, widgdanically
combined pre-Islamic and Islamic concepts. Unlikéheo
Muslim regions Sufi brotherhoods were not considet@ be
heretical, so, there was no definite separatioméen official
and local Islam. Reislamization and independendbefCentral
Asian states has set up favorable conditions foifi Su
brotherhoods to restore their activities, and addwthem
operating legally. Activities of Sufi brotherhootave renewed
in the Fergana Valley. Sufis take an active parsagial and
political life. Mazars, graves of the most famous Sufi leaders,
are objects of pilgrimage.
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Islamic renaissance in Kyrgyzstan is charactertzgdpeedy
growth in the number of mosques and people welédoca for
Hajj. During Soviet years there were just a few ques, but
today there are more than 2000. Annually about 3@iple go
on pilgrimage from Kyrgyzstan to Saudi Arabia.

For the first time Quran, the holy book of Muslinmgs been
published in the Kyrgyz and the Uzbek languagelmg
newspaper is being issued. A specialized on Islditg@cature
Iranian bookstore has been opened in BishkeR“city

It is necessary to point out striking changes thave
happened in the spiritual life of a village, whekery settlement
wants to have own mosque and man‘s authority issared by
his religiousness.

Meanwhile, “geography” of Islam in Kyrgyzstan is tno
uniform. It depends on ethnic population of theutd. So,
regarding the extension of Islamization Kyrgyzstean be
divided into three zones.

First zone includes the capital Bishkek and theiMaliey. In
Bishkek the Kyrgyz is an ethnic minority that amtsuto 33 %
of the population while the Russian, Ukrainian atiger ethnic
groups of European origin (Christians) are majority4d % of

14 plisheva A. “Religious situation in Kyrgyzstan”/e@tral Asia and
Caucasus, 1999, #4, P. 52-53.
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the populatioff. Big cities of the Chui valley with developed
infrastructure were traditionally cultural and teacenters. High
level of education and multinational composition loical
population caused the establishment here of mazléoats of
Islam.

Second zone are northern regions of the republib wie
overwhelming Kyrgyz majority. There are Naryn, Taland
Issyk-Kul oblasts. Historically, Kyrgyz nomadic kes
populated this zone. They accepted Islam veryitafd century
in lightly nomadic variation. This factor occasiodnenoderate
attitude towards Islam, preservation of domestiants with
elements of shamanism and local cults.

The majority of Muslim population always concengchin the
southern part of the republic, in the Fergana \Yakesh, Djalal-
Abad and Batken oblasts. Third zone was always ntiost
Islamized because of prevailing ethnic Uzbek andgi over
the minimum rate of non-Muslim population. Origilyalthe
Uzbek were “better” Muslims than the Kyrgyz nomadsder
the new conditions the Uzbek play the role of thiéidators of
reislamization.

The Fergana Valley, surrounded by high mountaiomfall
sides, was geographically isolated from the restt pH

15 Tabyshalieva A. “Vzglyad na religioznuyu situatsiy Kyrgyzstane” (A
glance at the religious situation in Kyrgyzstangh@al Asia and Caucasus,

1997, #6.
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Kyrgyzstan. So, the population here since long tege had
much firmer relations with the Uzbek of neighborldgbekistan
and Tajikistan, living in the valley, than with tie¢her Kyrgyz
of the republic. This fact conditioned the mordgielus South
of Kyrgyzstan and the less religious North.

Presently, there are the most active Muslim ceriters: Osh,
Djalal-Abad, Uzgen, Safid-Bulan, Iski-Naukat, fansdior their
ancient holy places. One of the most popular i®ighdn Too
(Suleiman Mountain) with the holy Mazar of Suleimam the
top. During Ramadan and Kurman Ait hundreds of rjilg
come here from other states of Central Asia.

There are 677 mosques, including 4 medrésesOsh oblast,
but it is much less than the pre-revolutionary namémounted
to 154 mosques and 7 medreses in Osh city. In Pjdad
oblast 127 religious organizations have been regst
including 123 mosques and 1 medrese.

According to the social poll, conducted by the ing¢ of
Regional Studies in 1998 in the south of Kyrgyzstaore than
half of respondents have the holy book of Qurath@ir houses.
21.6% of respondents visited mosque once a ye@sknoblast
and 24.4% - in Djalal-Abad oblast. Among mosqueulag
visitors the Uzbek are prevailitig

16 Alisheva A. “Religious situation in Kyrgyzstan”/e@tral Asia and
Caucasus, 1999, #4, P. 53.

" Same, P. 54.
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Another aspect of Islamic renaissance is politmatf Islam

(Islamism). This phenomenon can be explained by the

specificity of Islamic tradition and the currentusition in the
region. In Islam there is no division into spiritaad worldly. It
is a total religion that covers all spheres of,lifacluding
politics. On the other hand, disappointment of gbpulation at
different socio-political forces of Central Asiagtdrioration of
the economic situation, urges them to appeal teratieans of
stability and welfare, among which is Isi&m

That is, Islamism occurs in response to sharp amdersal
social crisis, which produce critical environmermtisis of
identity, crisis of legitimacy, bad management, respions,
cultural crisis etc. Under these circumstances lgetyrn to
traditional symbols and rituals. Reference to Isigines people
the feeling of stability, but soon they realize tttihe new
religion is very limited. Official Islam as an addmetween the
authorities and citizens doesn‘'t always provide ersg
connection to the population, as the official cletgually acts
under the patronage of authorities. In societiesr&iendous
social polarization official clergy doesn’t oppossocial
injustice. Of course, power and influence of peditilslam are
different in different Central Asian states. It dads on Islamic

18 Malashenko A. “Religion in socio-political life ®fie Central Asian

States”/ Central Asia, 1997, #6, P. 58-59.
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tradition in various Central Asian states. Howevke, tendency
of political Islam to grow up appeared practicaiyerywhere.

Corruption as a result of the ineffectiveness dihguregime,
social polarization and confrontation in societypirisual
disorientation and moral vacuum worked for the eyaece of
radical movements. Political extremism and terrorigaken
place in many Muslim countries, became reality @entral
Asia.

1990 marked the beginning of Islam participatiorpaiitical
life of CIS countries. It was the year of estabiigmt of All-
Union Islamic Party of Rebirth in Astrakhan. Repcdh
branches of Islamic Party of Rebirth as well aantst political
organizations “Adolyat” and Islamic Party of Turkas in
Uzbekistan, “Alash” Party of National Freedom inz&hstan,
Islamic Cultural Center in Kyrgyzstan, were estsiidid within
that period. Most of those Islamic formations werd stable
political organizations; authorities cut off actigs of others.
Despite this in 1996-1997 political Islam is strér@ning in
Kyrgyzstan. The influence of fundamentalist ideglogs
especially noticeable in the Fergana Valley, whigltame the
base of Islamism and extremism in Central Asia.

The Fergana Valley, spanning parts of Uzbekistan,
Kyrgyzstan and Tajikistan, is one of the most vtdise and
explosive area of Central Asia. With 40 % of Kyrgian's
territory and 51 percent of its population, thedaera Valley has

become an area whose economic importance is disgpi@pate
26



to its political influence and where social, pal#i and ethnic
tensions are higher than in the rest of the regibhe

independence of three states in 1991 has led tditti@on of

the valley that has always been a common econoniic The

division has imposed special difficulties on thiabitants as it
has disrupted economic exchange, educational ahdalties,

and even family relations. All these changes hakert place in
the conditions of a higher population density, meo®nomic
distress than other parts of Central Asia, inségubred by the
continuing wars in Tajikistan and Afghanistan.

The wars in the southern Tajikistan and Afghanishave
profoundly influenced the Fergana Valley in bothedi and
indirect ways. Some participants in these wars faereeloped
ties to the groups in the Fergana Valley. The drage these
wars have spawned is penetrating to Kyrgyzstanuggefs have
fled both conflicts, some have ventured into thegkea Valley
and nearby areas.

Kyrgyzstan with fairly open and democratic systeetdme
the harbour for political dissidents and religidigures from
Tajikistan and Uzbekistan, who are imposed regtnston their
activities there. Growing presence of political lexiin the
southern Kyrgyzstan has already resulted in thascthat took
place in Batken oblast in August 1999.

About 25 hostages were captured in Batken (in thgdna
Valley) in August 1999 by members of radical Islami

movement of Uzbekistan. Among them were four engxsyof
27



a Japanese company. The hostage takers’ demands thner
release of Muslims imprisoned in Uzbekistan andpthss to the
Uzbek territory. Uzbek President Islam Karimov asde to
imprison hundreds of Muslims, pushing them into @gfon to
the government and toward an alliance with existiadical
Islamic circles in Tajikistan and Afghanistan. Irct@ber the
hostages were released under unknown conditiors.Kiigyz
government denied that any ransom was paid. Anywapgyt
from the money that might be exchanged for ammamiand
automatic weapons, the Batken fighters receivedastbfrom
the hostage crisi& The Batken crisis underscores the fact that
Islamic radicals are active through Central Asia.

Among the factors, stimulating Islamic revival imetregion,
should be mentioned the affection of foreign Mustiountries —
Arab countries, Turkey, Iran, Pakistan, - as wall Ialamic
organizations that definitely feed political Islamthe region.

Collapse of atheism and religious boom of late 80-arly
90-s allowed Muslim states to find access to Céitsaa. They
have provided Kyrgyzstan with humanitarian and riial
assistance, organized and equipped Islamic centersled
construction of mosques and medreses, printed atdbdted
Quran and other Islamic literature.

19 Erika Dailey “The politics of Hostage-taking: Thesis in Kyrgyzstan”,
2000.
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Strengthening of Islam in social and political lifef
Kyrgyzstan made some political circles of thesentoes regard
Islam as an effective instrument to influence iteremic and
political course. They considerably encouraged kbgveent of
non-orthodox radical Islam, by training studentadging in
their countries and supporting extremist politicadvements in
the region. Islamic missioners of different Islartviends, parties
and religious organizations, penetrating into tegion, have
provided the population with illegal propagandigerhture,
translated into the Uzbek, Tajik and Russian laggsa They
have established contacts with local Islamists, athopted their
methods, organizational structures, and theoretloades. The
missions are very active in the Fergana Valley aadthern
Kazakhstan. Repressive measures made them operattlys
and intensify illegal and underground ideologicatiaties.
Among them are activities of “Hizb ut-Tahrir”, “Aamiyyah”,
“Brothers Muslims” etc. Adopted for local readebsoks with
the contents of main ideas, aims, and methodstacadvive the
Islamic Ummah and restore the Islamic Caliphate. The goals
purpose to be achieved through ideological work ragnthe
population. The members of these organizationhénGentral
Asian states are considered a part of the Muslimd are
obliged to participate in Jihad. “Akramiyyah” thats founded
by the former member of “Hizb ut-Tahrir’, Akram Ydshev,
used the experience of “Hizb ut-Tahrir’, but hadmso

differences in its methods and organizational $tmec For
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example, the organization was based on producisteklitive
community that managed small agricultural entegsrissome
funds and storages. It organized own business,ssktp to
provide the members with work. It distributed owmogerty to
support poor and those families having many chidrén
conditions of unemployment such a socio-economimgam
became an effective mean to extend its influenoeh& group
has been operating in Osh. Presently, the leader of
“Akramiyyah” has been arrested by Uzbekistan aiitiesrand
accused. The activity of this organization has Hesmed’.

The attractiveness of Turkish model of developmant
intensification of contacts with Turkey during tearly years of
independence didn‘t mean to strengthen the infleexicTurkey
upon Kyrgyzstan. The idea of Pan-Turkism and tleatoon of
Great Turkistan was very popular among Turkish ilead
circles. Although the Great Turkestan has nevestedi in
reality, for at least a century the idea of unitialy Turkic-
speaking nations has inspired political revolutie®s in all
Turk regions of Asia. As a political concept, tliea of Great
Turkestan belonged to the post-World War | Turkistionalist
leader Kemal Ataturk, who engineered the creatidnthe
modern Turkish state following the collapse of B&oman

20 See for details Babajanov B. “The Fergana Valkeygource or the victim
of Islamic fundamentalism?”/ Central Asia and Cawsa 1999, #4, P. 129-
130.
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Empire. In the modern period, the idea of GreatkiBtan has
been bound up with the expectation of some cultanad
political confederation of the Central Asian statBsiring his
tour of the Central Asian countries in April 199 tDemirel,
Turkish president, then pointed out the common v@#mtral
Asia historical and cultural roots, saying: “Bottrdistory and
culture begin here™.

Turkish government has started to take care ohdwe states
in the international scene and render economic @rtural
assistance. In October 1992 a first meeting of lbads of
Turkic states of Central Asia took place. Econonaiod
humanitarian connections of the republics with Byrkhave
extended. Thousands of students were sent fromCtreral
Asian states to higher educational institutions Tafrkey.
However, in late 1993 the interest to Turkish modaxl
development has calmed down. Low economic potertfal
Turkey, discordance of the Turkish and the Kyrgyenialities,
and the fact that Kyrgyzstan is more secular tharkdy, caused
gradual weakening of Turkish image and rejectionl ofkish
model. Of course, it is impossible to say that Byrkas already
lost its influence on Kyrgyzstan. Still today Tuykactively
participates in many economic projects, developslerand
appears to be an important link of Transcaucas@andor to

2L Gregory Gleason “The Central Asian States: Distogendependence”,

Westview Press, 1997. P.174.
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export raw materials from Central Asia to Européll 8 is
obvious that the Central Asian region will not bedar the
influence of Turkey as it was supposed before.

During the first years of independence all of thenttal Asian
presidents stressed the separation of church ate] sind spoke
against the formation of federation of Islamic gwoweents.
Adopted in 1993 the Constitution of the Kyrgyz Rkl
proclaimed the country a secular state. Contempgualitical
leaders — both in power and in opposition — find littse
attractive in the ideas of Islamic political unigs they find
admirable in the ideas of Islamic and Pan-Turkikucal unity.
The real support for the nationalist doctrine oh-Harkic unity
comes from political activists outside Central Agarticularly
those influenced by European concepts of natiomaland
nation-building. It is elemental and widespread niméty of
feeling — “cultural Islam” and not “political Isldim- that is
destined to play a determining role in Central Asfature’.

Central Asian leaders appeal to Islam on purposgrémgthen
their authority in the Muslim world. In order toport relations
with Muslim countries they refer to the common gelus
identity and demonstrate their adherence to tha aelslamic
solidarity. All presidents of the Central Asian oties went on

22 Gregory Gleason “The Central Asian States: Distogendependence”,

Westview Press, 1997. P.174-175.
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obligatory for every Muslim pilgrimage to holy Mexcand
Medina.

Since 1992 Kyrgyzstan is a member of Organizatibithe
Islamic Conference (OIC). It provides economic d@echnical
assistance to the Kyrgyz Republic. Islamic Bank of
Development has developed the program of investingmber
of projects in Kyrgyzstan.

OIC is not indifferent to the choice of the modatsl ways of
development by new sovereign Muslim states, thelations
with Muslim and world communities. Another painfyliestion
is activities of Islamic political parties and theadicalization in
the context of development of political Islam iretregion and
in the Muslim world as a whole. Specialists of Gl€veloped
various recommendations in order to optimize thewatrds the
Central Asian states. Among them are: to condustesyatical
and deep analysis of domestic and foreign polioésthe
Muslim states of CIS; to decrease possible radigabn in
activities of Islamic political organizations, peat terrorism
and extremism; to have a reasonable influence tip@negional
situation, prevent conflicts; to search for theabak of interests
of different states-members of OIC in the regiam,prevent
conflicts between theffi

% Hasanov R. “Organization of Islamic Conference Bhglim states of
CIS" Central Asia and Caucasus, 1997, #11.
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Rapprochement in relations between the Muslim state€C1S
and Islamic community will continue. OIC as a subj®f
international relations promote these processgsgtto balance
interests of both sides.

V. Modern religious situation

The religious situation in Kyrgyzstan in the secdwadf of 90-
s was marked by instability and was described asréhg by
issued by the Kyrgyz Government the Degree “Abcuw t
religious situation in the Kyrgyz Republic and thesks of
authorities on forming the state policy in thegilus spheré®.
Kyrgyzstan has become the scene of activities ofym@on-
traditional sects from outside. Societies Krishram§tiousness,
Baptism, Bahaism, Buddhism etc, subsidized by fateign
donors, have become very popular among Kyrgyzstan's
population. Their activities became possible iimigrmof passed
in 1991 the Law “About freedom of denominations aglthious
organizations”, where all citizens of Kyrgyzstan reve
guaranteed the right to pray any religion and pgapa their
believes. By August 1996 the Ministry of Justice hegistered

% Degree of the Government of the Kyrgyz Republig4$ “About the
religious situation in the Kyrgyz Republic and tasks of authorities on

forming the State policy in the religious spheratetl 18 of August 1995.
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120 religious communities (in reality about 20Cattlvelong to
40 confessions.

A purposeful introduction of various religious adseand
doctrines raise anxiety of the public structures afficial acting
religious centers and units. First of all, for fle@ason that more
youth is being involved. Under the conditions ofvensal crisis
and ideological vacuum they become more interesiad
engaged in the activities, pretending to play tile of mediator
between the God and an individual, but in realitysping their
own political interests.

Analysis of the religious situation showed thathéito the
authorities have neglected the issue. The situates
complicated by the fact that under the new charggedlitions
official religious centers of the Muslim Religio&®ard and the
Episcopate of Russian Orthodox Church organizaliyprend
financially had failed to implement their dutiess A result,
activities of many registered missions that seetéle within
the jurisdiction of these religious units remaimed of control.

In March 1996 a State Commission on issues oficgiggwas
set up. The Commission has defined three mainiaetivl) to
control adherence to the Law about activities digieus
organizations; 2) to promote tolerance betweenessibns; and
3) to protect spiritual freedom of an individual.

Later on powers of the Commission were extendedhiey
Degree of the President of the republic datel! $&ptember

1996 “About the measures to realize the rightdefditizens of
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the Kyrgyz Republic to the freedom of conscience faith”. In
order to determine an exact number of religiougsuand to
control their activities three Temporary provisionabout
registration of religious organizations; about stgition of
missions of foreign religious organizations anceign citizens,
arriving to the country with a purpose of religiadivity; about
religious education, were approved by the Degreeef Law
“About religions and religious organizations” is damn
developmerft.

Temporary provisions state that all religious ofgations in
order to obtain the status of juridical personragistered in the
Ministry of Justice of the Kyrgyz Republic. The eth may
operate on the base of registration in the Stat@r@igsion on
issues of religions. According to the provision$ falreign
citizens, arriving to the country with a purpose refigious
activity, foreign missions and organizations ardigaa to
register in the State Commission on the issuesligfions.

Registration can be rejected in cases, if the igtof the
religious organization contradict the Law of theublic, if it is
a threat to state and public security, social Btgpinter-ethnic
and inter-confessions’ concord, social order, heaftd morality
of the population. The organizations that are egistered will
be banned.

% Marat Z. “Kyrgyzstan: crisis in relations betwee State and the clergy

is increasing”/ Central Asia and Caucasus, 1997, #7
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Islamization of the South and Christianizationteé North are
the main trends that characterize the religiousatin in
Kyrgyzstan. Present Kyrgyzstan has witnessed th&scof
traditional for Central Asia religious doctrines tflam and
Christianity. Protestantism has been supersededo@uk
Christianity. Traditional for Central Asia Sunnilds of the
Hanafi Mazhab and Sufism have been replaced by naalieal
Islamic ideology of the Hanbali Mazhab.

The Fergana Valley is often referred as the soafdslamic
fundamentalism. Here Muslim community has divideid itwo:
“true believers” and the followers of traditionaldm. “True
believers” adhere the concept of “pure Islam” orcatled
Wahhabisrf®. They oppose luxury and pilgrimage to graves of
saints; come out with restoration of Islam of tha ef prophet
Muhammad and four righteous Caliphs, modesty in ekiin
life. Carriers of fundamentalist ideology are babic ethnic
Uzbek, middle-aged people and youth.

The idea to restore Caliphate became especialigabpfter
liquidation of the Kokand Khanate in 1876. Adhesenf the
idea initiated fighting against inadmissible innteas in Islam

% The name came from Uzbekistan in early 90-s. dabe popular through
media and statements of Uzbekistan authorities.hafsism is the official
ideology of Saudi Arabia. In reality radical moventwin the Fergana Valley
have a little common with Wahhabism of Saudi Aradbiaept for both are

fundamentalist trends.
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and pre-Islamic traditions. Local population didstipport the
fight. Within hundreds of years “domestic Islam”gpt on
functioning in the shape of rituals and customsab®e a part of
their life, the system of values, and implanted irthe
CONsciousness.

Reanimation of Islam in early 80-s in the Fergarelley,
especially of its local forms, was considered aedhrto the
Soviet mono-ideology. The position of opposed toDEM
non-official radical groups, not accepting the picc of
heretical “domestic” rituals, suited authoritiesatthregarded
reviving “domestic” Islam a more danger. They adrée use
fundamentalists in propagandizing against “cults saints”.
Grown up under the patronage of authorities funddatists
became very active spreaders of “pure Islam”. Desfirther
repressions they took deep roots in the Fergandeyal
Perestroika and reislamization made them operatgl.le
Moreover, many politicians appealed to Islam in irthe
statements, trying to ingratiate Islamic leaders.

Awakening of national consciousness in the Fergéaléey
should be regarded as a natural result of reisktmniz
Traditionally Islam has penetrated all aspects pfitsal and
domestic life of its inhabitants. On the one hahd, alliance of
fundamentalists and atheists has caused an iregilEcdamage
to local forms of Islam, which always served as bHatance
against fundamentalism. On the other hand, the everlof

SADUM as well as the carriers and interpreters @n#fi
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mazhab were small in number and were not readystmh

speedy reislamization. Leaders of SADUM discredited

themselves with Muslims, taking conformist posititowards
authorities. Non-official Hanafists could not talp a definite
attitude in reislamization processes: some of th@med
fundamentalists and Islamists; the others weresfgadi by the
liberal attitude of authoritié§

Presently, among 1000 operating mosques there @@e
unregistered mosques in Osh oblast and 157 in [Pj&lad
oblast. New mosques are under construction. Almalst
mosques have a students’ group of “small medregpeé.t
Missioners from Saudi Arabia, Jordan, Iran, and isak
through big donations and under cover of religi@veh been
disseminating here extremist concepts, interpretimgses of
Quran and Sunna according to the political interexdt their
states. Aimed at establishment of Islamic statenymat them
have tried to impose a negative attitude of thelkbdowards
Jewish and Slavic peoples. Such efforts might ldad
miscomprehension of the essence of the religiorgtieism, and
religious intolerance.

Some separatist tendencies to establish own SyirBoard
intensified in Muslim community of Osh oblast. Adties of so-
called davatists (Islam callers) from Uzbekistad diajikistan,

2 Babajanov B. “The Fergana Valley the source ontheém of Islamic

fundamentalism?”/ Central Asia and Caucasus, 1299P. 126-127.
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who urged to replace Imams, loyal to the authaijtiey true
fighters of Islam, have spread widely for a fewemcyears.
Another group of Muslims propagated the idea oal@ghing
the Uzbek Autonomy in the south of Kyrgyzstan. Tiegal
schools have appeared in Suzak district of Kyrgyzstwhere
the students were taught the principles of Islamic
fundamentalism, including ideas of Jihad, and gaéd to
create an Islamic party. Local authorities had essfully
neutralized the attempt to establish an Islamitypaindertaken
at the meeting of the representatives of 5 mosdgueSuzak
village.

As a result of the operation, conducted by the #igi of
National security of the Kyrgyz Republic in spritg§98, a few
Wahhabists, engaged in dispatch of Kyrgyzstanigesis to the
extremist training camps of Pakistan, have beeested. The
number of Kyrgyzstan’s citizens being trained ingh camps is
estimated about 200 peofile

The Spiritual Board of Muslims during last yearsravenot
able to settle problems, connected to organizing tdaSaudi
Arabia. There was no committee responsible for ripilg.
Analysis of the results of the Hajj in 1995 has w&d that
during the Hajj the Spiritual Board couldn‘t proeid
transportation to go to Saudi Arabia and come badkne
pilgrims were not citizens of Kyrgyzstan as well tagy held

2 «\echernii Bishkek”, 1 May 1998.
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passports of the Kyrgyz Republic; three people diedng the
Hajj.

The crisis has been accompanied by penetrating timo
country a great number of non-traditional religionissions and
sects from abroad, both of Christian and Muslimgiari
However, the overwhelming majority are missionsCairistian
orientation, such as “Jehovah’'s Witnesses”, “Lifayg
Grace”, “Adventists of the Seventh Day”, etc. Mamdigenous
Kyrgyz are converted to Protestantism. Officiallyoat 10,000
Kyrgyz accepted Christianity; somewhere conflictstween
Kyrgyz-Muslims and Kyrgyz-Christians have arisen thrat
ground. Other conflict situations have appearedvéen the
adherents of traditional Islam and Bahaism, a nmodslamic
trend.

Supported by financial and methodological assistafom
abroad, religious organizations set up their centard units,
spread religious books and magazines among thésldgame
of them broadcast their programs on private TV deés Many
Evangelic churches are widely engaged in charitabtevities.
They organize free lunches and rest rooms for @dpfe,
participate in construction of schools and hosgjtaistribute
humanitarian goods etc. Many of them open theioslsh where
students are taught theology as well as generaloscubjects.
Often these schools give better secondary educ#tiam state
schools, especially those in periphery. In the Isoatore

children are being sent to study at mosques’ sshool
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Protestantism in Kyrgyzstan has a long history. Tingt
Baptist Church was established in 1880 and siraktitine it has
been always legal (not to account a few pre-War el
years). In the Soviet era Baptists were mainly Gersn
Russians, Ukrainians. Since most of Slavic poputathas
emigrated, more Kyrgyz are successfully conventa the new
religion.

The most popular among the Kyrgyz are “Jehovah's
Witnesses”. Their Congress in Bishkek gathered 2@&ople,
including the Kyrgyz amounted to one tens of thaltaumber.
In September 1997 among 7,000 people there wer@01,0
Kyrgyz.

The religion of the second popularity is ChristidBeptists.
They attract the greatest number of the indigermasulation.
Presently Christians-Baptists have 3,000 permanegrinbers
and visitors are ten times as large. United Chwfc@hristians
of the Evangelic Faith, “Grace”, “Antiohia” Protastist
Evangelic-Christian Church, “Adventists”, “Emmariuilave a
big influence upon the citizens. They are succéssd only
among the youth but among middle-aged people also.

Some evangelic churches put into practice to hadtmgs in
the Kyrgyz language. Bible College and Educatiddahter of
Protestantist Church of “Emmanuil” train protestsinpreachers
for Kyrgyzstan and rest Central Asia. There arst fiyrgyz-
priests. The Bible has been published in the Kyilggaguage.
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Women are the most sensitive in religious issueak ative
propagandists of religious creeds. Most convertghef new
imported religions are women. In early 90-s womearenfirst
welcomed by Protestantist communities. 80 % of ¢¥ah's
Witnesses” new comers are womenThe women, graduated
from clerical educational institute, are possilolgpteach. Those,
obtained Muslim education, are deprived of the ofymity to
be employed.

For long time the Soviets had cultivated intoleenoward
different-thinking peoples. And even today racialgnd
culturally mixed religious communities for many pé&oseem to
be wrong. They hardly accept the freedom of fési,. Kyrgyzs,
turned into Christianity, have to suffer from a atge attitude,
mockery and disdain, sometimes even violence. A dbt
conflicts have been bound up with the practice afefal.
Traditionally the Kyrgyz bury their relatives in nfay
cemeteries. As soon as some Kyrgyz become Chsstlanal
Muslim community opposes to bury them with otherditus.

The advent of wealthy missionaries from USA, Germamd
South Korea alarms both Muslim and Orthodox leadérs
spring 1995 they appealed to the President of tlyegy
Republic to outlaw all missionary activities in Kyzstan. In
October Tashkent hosted a Central Asian Conferehbéuslim

2 Sitnyanskii G. “Cross or crescent: Kirgiziia imffit of the choice of

belief’/ Central Asia and Caucasus, 1997, #12.
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and Orthodox representatives to coordinate effortsesisting

Western missionary movements. The participantsd trie

persuade Central Asian governments to ban missionar

activities, especially Protestant, and set up d¢and favorable

for traditional religions.

V.

Concluding remarks

Resuming the importance of Islamic factor in squooditical

life of Kyrgyzstan, we will make the following colucling

remarks:

1.

Islam is not the factor of consolidation of Kyrgiess
society. It may be explained by the presence of
numerous Russian-speaking population in the republi
On 29" May 2000 the parliament passed a law, which
recognized Russian as an official language of theyz
Republic. The efforts are being made towards argadi
civic society for all regardless of ethnicity and
confessional belonging, which is enshrined in Rlers

A. Akaev’'s oft-quoted slogan: “Kyrgyzstan is our
common home”.

Islam is not the factor of consolidation of the reth
Kyrgyz. Regional, tribal, clan interests are ofopity
over belonging to common religion of Islam. Withire
frames of started retraditionalization tribalisms Haeen
legalized and got an opportunity to participateSiate
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building. Practice of the last elections of the ¢z
President and Parliament has showed that despite
political disagreements the President and the rityajof
national deputes were elected only due to suppbrt o
kinsmen.

Islam is not the ideology of State building. Adapie
1993 the Constitution of the Kyrgyz Republic
proclaimed the country a secular state, whereipsland
religion are separated. Islamic slogans, widelfliadgo
implement worldly activities and develop economicl a
social strategy in many Muslim countries, don‘t géak
place in Kyrgyzstan.

Islam is not the factor of political stabilizatioft. is
“cultural Islam” and not “political Islam” that idestined
to play a determining role in Kyrgyzstan‘s develamn
Contemporary political leaders find as little attrae in
the ideas of Islamic political unity. It is elemahtind
widespread unanimity of feeling — “cultural Islam”.
Islam is not the factor of inter-state consolidataf the
Central Asian states at the regional level. Cenisaain
leaders very rarely refer to the common Islaminiite.

. Nevertheless, despite its limitation Islam in Kyzgian
remains some social and political reality. It istpe the
system of values, a regulator of social relatiomkich
keep on affecting the population consciousness.
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